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[0:00] I"'mnot a historian, but | shall do ny best.! The Ronan Enpire was
beginning to fall. Rome fell during the time of his nministry, and this
was |ike the end of the world. It was like if America had been taken over
by Bol shevi ks or sonmething like that. And the effect on people, on
peopl e' s consci ousness, you know, what on earth is going to happen if
Rone, which has been the head of the Ronan Enpire for hundreds and
hundreds of years, it was sacked, and | wote down, it was by the

Vi si goths, the Vandals, and the Germans, respectively, in 410, 455, and
472. Like the end of the world. Here's a map showing, well, it says
Christian, the Christian area. So it says the Christian area is in around
300 AD, and that's in the dark blue. So all around the Mediterranean, and
particular area, so this would be Turkey, where Christopher was on
hol i day, and Cyprus, which is nmentioned in the New Testanent. Egypt,
North Africa, Spain, but not yet in these sort of pagan places up here.
And then it says areas Christianized between 300 and 600, so that's the
[ight blue, and that is extending nuch, nuch further, isn't it? And

think it's alittle bit of a surprise. | think | knew this, but a bit of a
surprise that North Africa, which is now largely Muslim isn't it, was a
center of Christianity. This is Carthage on that bit there, and the next
map is going to say a little bit nmore about that. Augustine, | can't
renmenmber who wote this. It says he was the pastor of a church in a seedy
seaside town in North Africa.

And you sort of think, ah, you can sort of relate to that sort of thing. That's where he was the pastor,
but his writings and his thoughts have had huge implications ever since. He's one of the great
teachers that was given to the church of Jesus Christ. There's a handful of men who really have
had influence on the whole culture. People who were, you could perhaps call them genius.
Obviously, Jesus himself, if you look at it from that point of view, had a huge impact on culture. The
Apostle Paul, huge impact down through the centuries. The Reformers, Luther and Calvin are the
ones that | know.

Luther nailed the 95 Theses to the church door in 1517. So that's however many years after this,
isn't it, more than a thousand years later. But it has been said that the Reformation was the final
resolution of the sort of contradiction between Augustine's doctrine of grace and Augustine's
doctrine of the church. And perhaps | can unpack that a little bit next time. But if you imagine
thoughts that were put down on paper in 400 or so AD, bubbling away for another thousand years,
and then resulting in a huge change in the church of Jesus Christ. The sort of topics that he talked
about, he really thought through the idea of grace. Grace being how people are right with God.

And he fought battles of ideas with people who said, we're right with God, we're right with God,
we're right with God, sort of partly through our own efforts, and partly through God. And he would
say, no, actually, it's 100% from God. We're saved by grace, rather than partly by our own efforts.
And he fought intellectual battles with Pelagius, and the ideas of Pelagianism, which we'll look at
another time. Another important book from him was his Confessions. And that's what we'll think
about a bit more. His own story written down in a particular way. | think it's B.B. Warfield who says
that he sort of invented, Augustine sort of invented the idea of a spiritual autobiography, and should
be put on a par with John Bunyan's book, or Grace Abounding to the Cheapest Sinners. The other
book, which | haven't actually brought, was City of God. And in City of God, he is reflecting on the
idea that the city of Rome has fallen.
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And that city represented stability, law, normality, all of those things, and that fell. But his thesis is
actually that's not the source of stability, normality, hope. It's the city of God that is the foundation.
And he works that out in this big book. | have to confess, when | started working for the church full
time, | put City of God up on the shelf in our front room, and | thought, I'll have so much free time
that | can just dip into this book, and I'll read it. And it's still on the shelf, and I still haven't read it.
But that's the book. There it is.

[7:02] So let's continue with this map. So we're placing himin
geography, or at least this bit of church devel opnent. And here he is,
specifically sonme of the places. So he's in, |I don't know how you
pronounce that, Tagasti. Here, this is H ppo, the place where he

m ni stered. Carthage was a big centre of |earning, which gets nentioned.
Rone is a big centre, obviously. Mlan. And he sort of nobves around
these, as | shall try and point out. And here's a close-up. And this
particular bit of North Africa, where he operated, there's points about
t he geography of this. There were other Christians, sort of ethnic
Christians, living deeper in the desert. And he gets into conflict with
these, which I will not go into, because | haven't done the honmework on
it.

So that's the geography. And this is the up-to-date. This is from the foreign... What am | trying to
say? They give you advice about foreign travel. What do you have to look up for that? Department
of... Foreign office. Yeah, the foreign office map. | just got this yesterday.

And so there's Carthage. And I'm not sure if they've got the Gasti, but we have got there, Tatooine.
Anybody know why Tatooine might be of interest? Thank you. Yeah. It is where Star Wars was
filmed. And there's a planet called Tatooine in Star Wars, named after this settlement here.

But this is Tunisia. So this is the place where he was operating. | don't think there's Tagasti. Tagasti
is there. | can't see it anyway. But that's the modern day map. Let's put him back there.

That might be helpful. Okay. Okay. So he was born in 354 in, how do we pronounce it, Tagasti, in
Algeria, Tunisia. His mother was Monica.

[9:36] She was a devout Christian. Hi s father was Patricious, who was a
pagan. He converted to Christ on his deathbed, apparently. Mnica is the
one who prayed for her son. And she is renenbered as Saint Mnica, |
believe. So Santa Mnica is named after Augustine's num She prayed for
him And | wish | could find the quote, but sonebody said to him
somewher e, sonebody said to her somewhere, how can God overl ook such
prayers and tears for your son? And | think there's a little point here
of prayers for children.

And she prayed for her son. And | think she probably went through agony seeing him grow up and
how he, his early life. When he was 16, he lived idly at home. And he says, love and lust boiled
within me and swept my youthful immaturity over the precipice of evil desire to leave me half
drowned in a whirlpool of abominable sins.

That's him at 16. So | just note that sex, drugs and rock and roll is not actually a new invention. He
was getting into trouble all those years ago. He says, the madness of lust took complete control of
me.

And there's not a lot of detail about what that involved. But anyway, he gets moved around. He
goes to study in Carthage. In his upbringing, his mum had taught him the Bible. So he's not in a
complete vacuum. He's got Bible things in his head. But at this stage of his life, he's not impressed
by the Bible. He begins to learn from the Latin philosopher Cicero, and he's much more impressed
with that sort of philosophy. And, you know, | think you get the picture of him thinking the Bible's a
bit staid and old-fashioned and, you know.

At the age of 18, he comes across a religious group called the Manichaeans or the Manichaeans.
They're followers of somebody called Mani. And they have some very, | think, to our mind, weird
beliefs. They believed in two eternal principles, eternally opposed to one another.

[12: 05] And they thought the A d Testament was primtive and the New
Testament was hopel essly corrupt. And they had all sorts of fantastic
beliefs, of which | read a bit that I'mnot an expert on.
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And of this, Augustine said, | let myself be taken in by fools. And for the next nine years, he says, |
lay tossing around in the mud of that deep pit.

And, you know, it's a philosophical system that claims to explain everything in fantastical ways.
Sometime in that period, he stopped his sexual promiscuity and had a partner.

| don't think we ever know her name. And he was faithful to her. And they had a child. | think I'm
right in saying... No, that's right.

They had a child called Adeodatus, which means given by God. So he wasn't married to this
woman, but he was faithful to her. | think we think of Augustine as sort of a passionate man,
actually.

[13:14] And at this point, he's passionately faithful to this woman. As
the story goes on, he doesn't narry her. He, in his sense of

di sci pl eship, he feels that he nust stop that relationship.

| don't know whether that was the best advice, but that's what he did. He grew in knowledge of
philosophy. And he moved around.

I've got him moving to Carthage. And he's writing books. So he's like a professor. He's a really
clever man. He's imbibed the Latin philosophies and the Manichaean philosophies.

And eventually, he goes to Milan. So | guess he's pursuing his academic career, trying to earn a
crust teaching.

And he says, | came to Milan to the bishop, a devout servant of God, Ambrose, famed among the
best men of the whole world.

[14:21] And Anbrose had a good influence on Augustine. | think his nother
tried to introduce the two to each other. But if |I read it correctly,
Anbrose had the habit of reading.

And he was so engrossed in his reading that Augustine would pop in to have a chat. But he just
wouldn't notice him. And in the end, Augustine would go away again. But Ambrose was a good man
and a friendly man.

And Augustine says, And | began to love him, not at the first as a teacher of the truth, for | had
entirely despaired of finding that in thy church, but as a friendly man.

And | think there's another lesson there, isn't there, of being friendly to people. Augustine, though
clever and grown up, was tortured by his lack of moral power and the general mess that he was in
spiritually.

| think we can sort of sense in his writings this real sense of lostness and being messed up
spiritually. He began to realize that Manichaeism was wrong.

[15:29] He nmet, | nmissed a line out here. At one point, he net a

Mani chaean bi shop cal |l ed Faustus. And when he asked hi m nore questions,
he realized that Manichaeismdidn't have the answers.

And he became disillusioned with Manichaeism. He also found that some of the teachers of
Manichaeism actually lived no better lives than anybody else.

And he got disillusioned with it. So he knew that Manichaeism was wrong. He has an awareness of
Christ and of Christian faith. But he's still stuck and struggling and like in a pit, really.

And at some point in this struggle, please find your Bible and look up Romans chapter 13.

Romans 13 and 14. He's stuck spiritually in a deep mess.

[16:50] And he's sitting in the garden, weeping, crying, know ng that
he's | ost.

And he hears the little girl in the next door neighbor's garden who is saying some sort of children's
rhyme. Tole legge, tole legge, tole legge, which means take up and read, take up and read.

And he has his Bible there and he just flips it open at the first page that he comes to. And the first
page that he comes to is Romans 13, 13 and 14.

And it says, let us behave decently as in the daytime, not in carousing and drunkenness, not in
sexual immorality and debauchery, not in dissension and jealousy.

Rather, clothe yourselves with the Lord Jesus Christ and do not think about how to gratify the
desires of the flesh. That's what he took up and read. And he says, So there we have the
conversion of Augustine.

[18:36] And when | was reading, | was very noved really to think, you
know, that here's this guy absolutely stuck in his sin and just trying,
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can't get anything straight.

And suddenly the Lord breaks in and everything changes. And | thought that was a marvelous
thing. Perhaps we can sing something like that in a moment.

But it just struck me that as we come along here, we've got some lessons. | think the lesson of his
mum's prayer is an encouragement to keep praying for people.

So she prayed for him all through until however old he was, late 20s, early 30s, when he became a
Christian. And then I think also the value of friendship.

So this guy, Ambrose, the bishop, | mean, he was a godly man and he was able to give Augustine
good advice. But the thing that Augustine first noted was he was just a good friend.

[19:36] And | think the value of being a good friend is a good thing. And
then the other thing that strikes ne, and | don't know what your view of
this is, he's converted through conpletely the wong text, isn't he?

| mean, that's not a gospel text, is it? | mean, you'd expect him to be converted through repent and
believe on the Lord Jesus and, you know, acts or something like that.

But in God's sovereignty, the text that he reads is Romans 13, 13 and 14. And somehow the Lord
sort of brings that to bear on his soul that he says, yeah, this is it.

But | guess, I'm guessing on this, the bit about clothe yourselves with the Lord Jesus Christ and do
not think about how to gratify the desires of the flesh. Maybe that's the bit that got him, you know,
that | don't have to be struggling myself.

Christ can clothe me and there is a deliverance through his power. You know, | don't know, I'm just
guessing. But I think there's a lesson there about God's sovereignty, that he can use things that we
don't think are appropriate.

[20:48] And bring people to hinmself. So that was ny first bit of
presentation. Does anybody want to ask any questions or make any

comment s?

Thank you. Of Augustine.

Later on when he's been converted. That's a good question, isn't it? | think he's, | mean, he's not a
pioneer missionary.

He's, he's, he's pastor of an, he becomes pastor of an existing church. So there's already a web of,
of, of Christian connections. And | suppose what | should say is this is the Catholic Church.

It's not the Roman Catholic Church, the Catholic Church. Catholic meaning the whole, the whole
world. What, what, what ordinary Christians are. Oh, sorry.

[22:12] Did you mss that? Ckay. Well, this is, um about 300 AD. These
are the bits that are Christian.

And then 300 to 600, it's the light blue bits. Does that, does that answer your question? So, so.

| guess it was just a question, like, more broadly of, if, in present, obviously, like, August, August,
like you said, it's a very familiar name, | demand in, in Europe even now.

But would that be the case in, in North Africa? Like, would they go, that's our August, or that's not
the case? Obviously, it's, it's Islamic now. Yeah, | don't think | know enough to answer that.

I mean, he wasn't a, an archbishop. He wasn't a big, he was just a pastor of a CD, in a CD seaside
town. But it was his writings, | think, that, um, yeah.

[23:12] That's the best answer | can give, yeah. W tal k about Augustine
of Hi ppo, of course, because there was another Augustine who preached the
yel l ow bit.

Okay, yes, this is, um, this is, what's his, um, does he have a name as well, Augustine of
something? I'm not sure. Canterbury. Something like that, yeah.

Yeah, okay, he went to the pagan lot to live up here. Yeah. Yeah. Yeah. Yeah. Yeah. That was me.
Two men went up to the temple to pray, one a Pharisee, the other a tax collector. The Pharisee
stood by himself and prayed, God, | thank you that | am not like other people, robbers, evildoers,
adulterers, or even like this tax collector.

| fast twice a week and give a tenth of all | get. But the tax collector stood at a distance. He would
not even look up to heaven, but beat his breast and said, God, have mercy on me, a sinner.

[24:38] | tell you that this man, says Jesus, | tell you that this man,
says Jesus, rather than the other, went hone justified before God. For
all those who exalt thenselves will be hunbled, and those who hunbl e
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t hensel ves wil|l be exalted.

So I'm just thinking of this statement, God have mercy on me, a sinner. I'm not sure that modern
day Christianity is always very good at encouraging people to say that.

We have a sort of therapeutic gospel which says God loves you, which is true in a sense, isn't it?
But there's more to it than that. And if the gospel becomes God loves you, and all you have to do is
realize that God thinks you're great, and that's being a Christian.

I mean, that isn't, is it? That's not being a Christian, because it bypasses this God have mercy on
me, a sinner. And this matter of realizing that one is a sinner, | think is absolutely crucial.

You know, | don't think you can become a Christian without some sense that you're a sinner. You
know, it may be very intense, or maybe just accepting the principle of it without a huge emotional
accompaniment.

[26:01] But | don't think you can beconme a Christian w thout saying
sonmething like this, God be merciful to sin. I amwong. You know,
there's sonething deeply wong in nme norally, which needs forgiving, and
it also needs putting right.

And I'd like us to spend a little while, I'm just going to read this. This is Augustine's confession about
one of his deep sins, which was stealing some pears.

And he and a gang of presumably youngsters went over a fence.

There was an orchard with some pears in it. They shook the tree, got the pears, thought it was a
great joke, and ran off. And, you know, when he says, oh, and | was lost in the miles of sin, you
think, oh, it's probably, you know, sexual sin.

But the one that he actually talks about is stealing the pears. And I, if you can bear with me, I'll read
it too, because he goes through it and he says, you know, stealing pears, well, that's a thing, isn't it?
[27:17] Wy did | do it? What does that say about what's going on inside
me? It is certain, oh, Lord, and he sort of, this is one of the things
about his book, The Confessions.

He talks to the Lord about all this. It's a sort of conversation. It is certain, oh, Lord, that theft is
punished by your law, the law that is written in men's hearts, and cannot be erased, however sinful
they are.

For no thief can bear that another thief should steal from him, even if he is rich, and the other is
driven to it by necessity.

Yet | was willing to steal, and steal | did, although | was not compelled by any lack, unless it were a
lack of sense of justice, or a distaste for what was right, or a greedy love of doing wrong.

For of what | stole, | already had plenty, and much better at that. And | had no wish to enjoy the
things | coveted by stealing, but only to enjoy the theft itself and the sin.

[28: 23] There was a pear tree near our vineyard, |oaded with fruit, that
was attracted neither to look at nor to taste. And | ate one night a band
of ruffians, nyself included, went off to shake down the fruit and carry
it away.

For we had continued our games out of doors until well after dark, as was our pernicious habit. We
took away an enormous quantity of pears, not to eat them ourselves, but simply to throw them to
the pigs.

Perhaps we ate some of them, but our real pleasure consisted in doing something that was
forbidden. Look into my heart, O Lord, the same heart on which you took pity when it was in the
depths of the abyss.

Let my heart now tell you what prompted me to do wrong, for no purpose, and why it was only my
own love of mischief that made me do it. The evil in me was foul, but | loved it.

I loved my own perdition and my own faults. Not the things for which | committed wrong. Am |
raising this right? Not the things for which | committed wrong.

[29:30] But the wong soul was vicious and broke away fromitself. My
your... | think I've copied it wong.

Nope. Another one. Another one. The evil in me was foul, but | loved it.

I loved my own perdition and my own faults, not the things for which | committed wrong, but the
wrong itself. My soul was vicious and broke away from your safekeeping to seek its own
destruction, looking for no profit in disgrace, but only for disgrace itself.
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| think it's really interesting. He's analyzing, you know, stealing pairs. | mean, we sort of laugh and
say that's a bit trivial. But he's saying, why did | do it? And the sin that prompted that is a foul sin.
You know, sin is foul. And if you sort of trace down, there's stealing pairs on the surface. As it goes
down into the soul, what lies underneath?

[31: 05] And he says, you know, it was a |love of just doing wong. | nean,
that's a foul thing. Let ne...

He goes into... When there is an inquiry to discover why a crime has been committed, normally no
one is satisfied until it has been shown that the motive might either have been the desire of gaining
or the fear of losing, some good thing, but not the best thing.

Such things are attractive and have beauty, although they are paltry trifles in comparison with the
worth of God's blessed treasures. A man commits murder, and we ask the reason.

He did it because he wanted his victim's wife or estates for himself or so that he might live on the
proceeds of robbery or because he was afraid that the other might defraud him of something or
because he had been wronged and was burning for revenge.

Surely no one would believe that he would commit murder for no reason but the sheer delight of
killing. Some... There's a guy in history who is a man of insane ferocity who chose to be cruel and
vicious without apparent reason.

[32:19] But we are told that his purpose was not to allow his soldiers to
| ose heart or waste their skill through [ack of practice. If we ask the
reason for this, it is obvious that he neant that once he had nade

hi nsel f master of the governnent by neans of this contingency, continual
vi ol ence, he woul d obtain honour, power, wealth, and would no | onger go
in the fear of the | aw because of his crinmes.

We'll have to face difficulties through lack of funds. Even this man did not love crime for crime's
sake. He loved something different for the sake of which he committed crimes.

The crime of theft which | committed that night as a boy of 16. If it were a living thing, | would speak
to it and ask it what it was to my shame that | loved in it.

| had no beauty because it was a robbery. It is true that the pears we stole had a certain beauty
because they were created by you, the good God, who are the most beautiful of all beings and the
creator of all things, the supreme good and my own true good.

It was not the pears that my unhappy soul desired. | had plenty of them, better than those. | only
picked them so that | might steal. For no sooner had | picked them than | threw them away and
tasted nothing in them but my own sin, which | relished and enjoyed.

[33:37] If any part of one of those pears passed ny lips, it was the sin
that gave it flavour. And now, O Lord ny God, now that | ask what

pl easure | had in that theft, | find it had no beauty to attract ne.

| do not mean beauty of the sort that justice and prudence possess, nor the beauty that is in man's
mind and in his memory and in the life that animates him, nor the beauty of the stars in their allotted
places, or of the earth and sea teeming with new life to replace the old as it passes away.

They did not even have the shadowy, deceptive beauty which makes vice attractive. Pride, for
example, which is a pretense of superiority, imitating yours, for you alone are God, supreme over
all.

Or ambition, which is only a craving for honour and glory, when you alone are to be honoured
before all and you alone are glorious. Cruelty is the weapon of the powerful, used to make others
fear them.

Yet no one is to be feared but God alone, from whose power nothing can be snatched away or
stolen by any man at any time or place or by any means.

[34:59] The lustful use caresses to win the |ove they crave for. Yet no
caress is sweeter than your charity, and no love is nore rewardi ng than
the I ove of your truth, which shines in beauty above all else.

Inquisitiveness has all the appearance of a thirst for knowledge, yet you have the supreme
knowledge of all things. Ignorance, too, and stupidity, choose to go under the mask of simplicity and
innocence, because you are simplicity itself, and no innocence is greater than yours.

You, he's talking to the Lord, you understand, you are innocent even of the harm which overtakes
the wicked, for it is the result of their own actions. It seems to be what he's doing, he's going
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through this list of sins and saying that all of them, in some sense, try to stop God being God.

They try to do something that either God alone can do or have something that God alone can have
or be something that God alone can be. And he's sort of tracing it back and analysing it, saying this
is how bad sin is.

It's actually trying to un-God God. It's at root an attack on him. Sloth poses as the love of peace, yet
what certain peace is there besides the Lord?

[ 36: 21] Extravagance nmasquerades as full ness and abundance, but you are
the full, unfailing store of never-dying sweetness.

The spendthrift, you know, the mean-spirited person, makes a pretense of liberality, but no, I'm
sorry, spendthrift, somebody spends a lot of money, is that right?

Makes a pretense of liberality, but you are the most generous dispenser of all good. The covetous
want many possessions for themselves, but you possess all. The envious struggle for preferment,
but what is to be preferred before you?

Anger demands revenge, but what vengeance is as just as yours? Fear shrinks from any sudden
unwanted danger, which threatens the thing that it loves, for its only care is safety.

But for you, nothing is strange, nothing is unforeseen. No one can part you from the things that you
love, and safety is assured nowhere but in you.

[37:27] Gief eats away its heart for the loss of things which it took

pl easure in desiring, because it wants to be |ike you, from whom nothing
can be taken away.

That's worth thinking about. Let me do that one again. Grief eats away its heart for the loss of things
which it took pleasure in desiring, because it wants to be like you, from whom nothing can be taken
away.

So the soul defiles itself with unchaste love when it turns away from you and looks elsewhere for
things which it cannot find pure and unsullied, except by returning to you.

All who desert you and set themselves up against you merely copy you in a perverse way. But by
this very act of imitation, they only show that you are the creator of all nature, and consequently,
there is no place whatever where man may hide away from you.

What was it then that pleased me in that act of theft? Which of my lord's powers did | imitate in a
perverse and wicked way? Since | had no real power to break his law, what was it that | enjoyed at
least the pretense of doing so?

[38:45] Like a prisoner who creates for hinself the illusion of liberty
by doi ng somet hi ng wong when he has no fear of punishnent under a feeble
hal | uci nati on of power.

Here was the slave who ran away from his master and chased a shadow instead. What an
abomination. What a parody of life.

What abysmal death. Could | enjoy doing wrong for no other reason than that it was wrong? There's
another couple of sections on that, but | think you get the point.

He's actually looking at sin and saying it's a foul thing. It's a foul thing. | think we can learn from this.
It's my...

Maybe I'm duly introspective, but | think one of the ways we grow is growing downwards and just
seeing, why do | say that?

[39:48] Wiy do | react that way? And rather than saying, oh, this is
just... No. | think if we ook in the way that Augustine did, we find
actually we're notivated by fear, unbelief, covetousness, all sorts of

wr ong t hings.

And the way to grow as a Christian is to see those things, to confess them, to specifically ask the
Lord to turn me away from those things and to deal with them in our souls.

And | think if we avoid doing that, then we can't really grow as Christians. We're just sort of skating
on the surface all the time. And the thing that enables us to look within that way is the gospel.
Because the vile stuff that we see inside us would, | think, it would just knock us over and flatten us
were it not for the gospel. But the gospel says the vilest offender who truly believes that moment
from Jesus a pardon receives.

And like Paul said, you know, | was a blasphemer, a violent man. And here's something you can be
sure of. Christ came into the world to save sinners.
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[41:10] And | think that that understanding that it's an unpl easant
understanding, that's what we are. And all the tine we're still in this
world, that will still be in us, that horrible, sinful stuff.

And how precious is the Lord Jesus who forgives our sin and heals all our diseases that we can
say, that was what | thought there, how | acted, was just unacceptable.

But what we really mean is that was a foul sin. And the Lord says, yes it was, but it's all forgiven by
the blood of Jesus.

And this is a life of repentance, turning from our sin to the Lord. | have another reference here,
which is, oh, is it Luke 7, 477

Let's just try that. This is Jesus being anointed by a sinful woman.

[42:33] And if we cone in at Luke 7, verse 41, Jesus tells this little
story.

Two men owed money to a certain money lender. One owed him 500 denarii and the other 50.
Neither of them had the money to pay him back. So he forgave the debts of both.

Now, which one will love him more? And Simon replied, | suppose the one who had the bigger debt
forgiven. You have judged correctly, said Jesus. And then referring to the woman who's been
pouring out a jar of perfume on him, hugely expensive.

Do you see this woman, says Jesus? | came into your house. You did not give me any water for my
feet, but she's wet my feet with her tears and wiped them with her hair.

You did not give me a kiss, but this woman, from the time | entered, has not stopped kissing my
feet. You did not put oil on my head, but she has poured perfume on my feet.

[43:36] Therefore, | tell you, her sins have been forgiven as her great

| ove has shown. Whoever has been forgiven little loves little. And Jesus
says to her, your sins are forgiven.

The other guests began to say among themselves, who is this who even forgives sins? Jesus said
to the woman, your faith has saved you. Go in peace. And I'm just thinking of that verse, whoever
has been forgiven little loves little.

If we don't think we're all that bad, then we won't be very, particularly grateful for Jesus for what he's
done. But I'm not going to go around the room and ask how many people have stolen pears.

But even if that, you know, as it were, the worst thing you'd ever done, in that act is a sort of attack
on God himself.

It's a foul thing to love sin, which is what it is, just for the sake of hating God, really. And I'm just
trying to commend that sort of reflection and a life of noticing our sin, confessing our sin, and
wonderfully knowing the amazing grace that our sins, though they are red as crimson, shall be
white as snow.

[45:05] That there are sins as far as the east is fromthe west, so far
does he take our sins fromus. Gone, gone, gone, gone. Yes, ny sins are
gone. There are people in the book of Revel ation who were victorious
through, | think if I'"'mgetting this right, the word of their testinony
and the bl ood of the Lanb.

And we need both of those, don't we? We need to hold on to our testimony and we need daily,
moment by moment, the precious blood of Jesus.
That's the way to live and | think Augustine helps to teach us that. Shall we stop there?
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